《Bengel’s Gnomon of the New Testament - Philippians》(Johann A. Bengel)
Commentator

Johann Albrecht Bengel was born at Winnenden in Wurttemberg. Due to the death of his father in 1693, he was educated by a family friend, David Wendel Spindler, who became a master in the gymnasium at Stuttgart. In 1703 Bengel left Stuttgart and entered the University of Tubingen as a student at the Tubinger Stift, where, in his spare time, he devoted himself especially to the works of Aristotle and Spinoza, and, in theology, to those of Philipp Spener, Johann Arndt and August Francke. His knowledge of the metaphysics of Spinoza was such that he was selected by one of the professors to prepare materials for a treatise, De Spinosismo, which was afterwards published.

After acquiring his degree, Bengel devoted himself to theology. Even at this time he had religious doubts; it is interesting in view of his later work that one cause of his perplexities was the difficulty of ascertaining the true reading of certain passages in the Greek New Testament. In 1707 Bengel entered the ministry and was appointed to the parochial charge of Metzingen-unter-Urach. In the following year he was recalled to Tubingenn to undertake the office of Repetent (theological tutor)..

He remained at Tubingenn until 1713, when he was appointed head of a seminary recently established at Denkendorf as a preparatory school of theology. Before entering into his new duties he travelled through the greater part of Germany, studying the systems of education which were in use, and visiting the seminaries of the Jesuits as well as those of the Lutheran and Reformed churches. Among other places he went to Heidelberg and Halle, and had his attention directed at Heidelberg to the canons of scripture criticism published by Gerhard von Maastricht, and at Halle to Campeius Vitringa's Anacrisis ad Apocalypsin. The influence exerted by these upon his theological studies is manifest in some of his works.

For 28 years, from 1713 to 1741, he was master (German: Klosterpraeceptor) of the Klosterschule at Denkendorf, a seminary for candidates for the ministry established in a former monastery of the canons of the Holy Sepulchre. To these years, the period of his greatest intellectual activity, belong many of his chief works.

In 1741 he was appointed prelate (i.e. general superintendent) at Herbrechtingen, where he remained till 1749, when he was raised to the dignity of consistorial counsellor and prelate of Alpirsbach, with a residence in Stuttgart. He devoted himself to the discharge of his duties as a member of the consistory. A question of considerable difficulty was at that time occupying the attention of the church courts: the manner in which those who separated themselves from the church were to be dealt with, and the amount of toleration which should be accorded to meetings held in private houses for the purpose of religious edification. The civil power (the duke of Wüberg was a Roman Catholic) was disposed to have recourse to measures of repression, while the members of the consistory, recognizing the good effects of such meetings, were inclined to concede considerable liberty. Bengel exerted himself on the side of the members of the consistory. In 1751 the university of Tün conferred upon him the degree of Doctor of Divinity..

Bengel carried on an 18-year-long controversy with Nicolaus Ludwig, Count von Zinzendorf, leader of the Moravian Brethren from Herrnhut in Saxony. This led to a break between the Moravian Brethren and the dour Pietism typical of Wuerttemberg, represented by Bengel. With his determined certainty giving him systematic insight into the divine Plan of Salvation, Bengel dogmatically opposed the dynamic, ecumenical, missionary efforts of Zinzendorf, who was indifferent to all dogmatism and intolerance. As Bengel did not hesitate to manipulate historical calendars in his chiliasm attempts to predict the end of the world, Zinzendorf rejected this as superstitious "interpretation of signs."

The works on which Bengel's reputation rests as a Biblical scholar and critic are his edition of the Greek New Testament, and his Gnomon or Exegeticat Commentary on the same.

His edition of the Greek Testament was published at Tubingen in 1734, and at Stuttgart in the same year, but without the critical apparatus. So early as 1725, in an addition to his edition of Chrysostoms De Sacerdotio, he had given an account in his Prodromus Novi Testamenti Graeci recte cauteque adornandi of the principles on which his intended edition was to be based. In preparation for his work Bengel was able to avail himself of the collations of upwards of twenty manuscripts, none of them, however, of great importance, twelve of which had been collated by himself. In constituting the text, he imposed upon himself the singular restriction of not inserting any variant reading which had not already been printed in some preceding edition of the Greek text. From this rule, however, he deviated in the case of the Apocalypse, where, owing to the corrupt state of the text, he felt himself at liberty to introduce certain readings on manuscript authority. In the lower margin of the page he inserted a selection of various readings, the relative importance of which he denoted by the first five letters of the Greek alphabet in the following manner: a was employed to denote the reading which in his judgment was the true one, although he did not venture to place it in the text; ß a reading better than that in the text; ?, one equal to the textual reading; and d, readings inferior to those in the text. R Etienne's division into verses was retained in the inner margin, but the text was divided into paragraphs.

The text was followed by a critical apparatus, the first part of which consisted of an introduction to the criticism of the New Testament, in the thirty-fourth section of which he laid down and explained his celebrated canon, Proclivi scriptioni praestat ardua (The difficult reading is to be preferred to that which is easy), the soundness of which, as a general principle, has been recognized by succeeding critics. The second part of the critical apparatus was devoted to a consideration of the various readings, and here Bengel adopted the plan of stating the evidence both against and in favor of a particular reading, thus placing before the reader the materials for forming a judgment. Bengel was the first definitely to propound the theory of families or recensions of manuscripts.

His investigations had led him to see that a certain affinity or resemblance existed amongst many of the authorities for the Greek text manuscripts, versions, and ecclesiastical writers; that if a peculiar reading, e.g., was found in one of these, it was generally found also in the other members of the same class; and this general relationship seemed to point ultimately to a common origin for all the authorities which presented such peculiarities. Although disposed at first to divide the various documents into three classes, he finally adopted a classification into two: the African or older family of documents, and the Asiatic, or more recent class, to which he attached only a subordinate value. The theory was afterwards adopted by JS Semler and JJ Griesbach, and worked up into an elaborate system by the latter critic.

Bengel's labors on the text of the Greek Testament were received with great disfavour in many quarters. Like Brian Walton and John Mill before him, he had to encounter the opposition of those who believed that the certainty of the word of God was endangered by the importance attached to the various readings. JJ Wetstein, on the other hand, accused him of excessive caution in not making freer use of his critical materials. In answer to these strictures, Bengel published a Defence of the Greek Text of His New Testament, which he prefixed to his Harmony of the Four Gospels, published in 1736, and which contained a sufficient answer to the complaints, especially of Wetstein, which had been made against him from so many different quarters. The text of Bengel long enjoyed a high reputation among scholars, and was frequently reprinted. An enlarged edition of the critical apparatus was published by Philip David Burk in 1763.

The other great work of Bengel, and that on which his reputation as an exegete is mainly based, is his Gnomon Novi Testamenti, or Exegetical Annotations on the New Testament, published in 1742. It was the fruit of twenty years labor, and exhibits with a brevity of expression, which, it has been said, condenses more matter into a line than can be extracted from pages of other writers, the results of his study. He modestly entitled his work a Gnomon or index, his object being rather to guide the reader to ascertain the meaning for himself, than to save him from the trouble of personal investigation. The principles of interpretation on which he proceeded were, to import nothing into Scripture, but to draw out of it everything that it really contained, in conformity with grammatico-historical rules not to be hampered by dogmatical considerations; and not to be influenced by the symbolical books. Bengel's hope that the Gnomon would help to rekindle a fresh interest in the study of the New Testament was fully realized. It has passed through many editions, has been translated into German and into English (by Marvin Vincent in 1860), and is still valued by expositors of the New Testament. John Wesley made great use of it in compiling his Expository Notes upon the New Testament (1755).

Besides the two works already described, Bengel was the editor or author of many others, classical, patristic, ecclesiastical and expository. The more important are: Ordo Temporum, a treatise on the chronology of Scripture, in which he enters upon speculations regarding the end of the world, and an Exposition of the Apocalypse which enjoyed for a time great popularity in Germany, and was translated into several languages. His fame was such that almost 200 years later, Hermann Hesse has the hero of The Glass Bead Game discuss Bengel's writings.

01 Chapter 1 

Verse 1
Philippians 1:1. δοῦλοι, the servants) Paul writes more familiarly to the Philippians than to those to whom, in writing, he calls himself an apostle. Under this common predicate, he very courteously joins Timothy with himself, who, by his means, was called to be a disciple, and who, having recently joined Paul, had come to Philippi, Acts 16:3; Acts 16:12.— σὺν, with) The Church is superior to the bishops; and the apostolic writing is sent more directly to the Church than to the presiding ministers; Hebrews 13:24; Ephesians 3:4; Colossians 3:18, etc., Colossians 4:17; Revelation 1:4; Revelation 1:11; 1 Thessalonians 5:12.— ἐπισκόποις καὶ διακόνοις, with the bishops and deacons) At that time the former properly managed the internal, the latter the external affairs of the Church, 1 Timothy 3:2; 1 Timothy 3:8; the latter, however, were not excluded from care about the internal affairs, nor the former about the external. Sometimes Paul, in the inscriptions, calls them churches; sometimes he uses a periphrasis, which either signifies something greater, as we have remarked at 1 Corinthians 1:2, or is used because, as in the instance of the Romans, they had not yet been fully reduced to the form of a church. This epistle to the Philippians alone is so inscribed as to connect the mention of the bishops and deacons with the emphatic paraphrase.(1)
Verse 2
Philippians 1:2. εὐχαριστῶ, I give thanks) In this place we shall give a synopsis of the epistle. We have in it—

I. The Inscription, Philippians 1:1-2.

II. Thanksgiving and Prayers for the flourishing spiritual state of the Philippians, , Philippians 1:3-4; Philippians 1:9-10.

III. Paul mentions his present state, and good hope for the future, , Philippians 1:12-13; Philippians 1:18-19.

Whence he exhorts the Philippians:—

1. Since he is to continue to live, that they should walk worthily of the Gospel, , Philippians 1:25 to Philippians 2:16.

2. Although he should be put to death, that they should rejoice with him, , Philippians 1:17-18; and promises that he will very soon give them all information by Timothy, , Philippians 1:19-20; and in the meantime sends Epaphroditus, , Philippians 1:25-26.

IV. He Exhorts them to rejoice, Philippians 3:1, admonishing them to avoid false teachers of righteousness, and to follow the true, Philippians 3:2-3; and commending peace and harmony, Philippians 4:1-3. In like manner he exhorts them to joy, accompanied with gentleness and calmness of mind, Philippians 4:4-7, and to do all things that are excellent, Philippians 4:8-9.

V. He accepts warmly the Liberality of the Philippians, Philippians 4:10-20.

VI. The Conclusion, Philippians 4:21-23.

ἐπὶ, upon) The mention, the remembrance is the occasion of thanksgiving.— πάσῃ, every) Paul’s heart was large: comp. the following verse, where it occurs thrice.

Verse 4
Philippians 1:4. ὑπὲρ, for) Construe it with praying.— μετὰ χαρᾶς, with joy) The sum of the epistle is, I rejoice, rejoice ye. This epistle on joy aptly follows that to the Ephesians, where love reigns; for joy is perpetually mentioned, Philippians 1:18, etc.; likewise ch. Philippians 2:2; Philippians 2:19; Philippians 2:28, Philippians 3:1, Philippians 4:1; Philippians 4:4. The fruit of the Spirit is love, joy. Joy particularly gives animation to prayers.— τὴν δέησιν, [my request], the prayer) of which he had just spoken.

Verse 5
Philippians 1:5. ἐπὶ, for) Construe with I thank.— κοινωνίᾳ, fellowship) which has come to you from above,(2) and is practised by you in holy liberality, ch. Philippians 4:10; Philippians 4:15-16; comp. 2 Corinthians 9:13.— ἀπὸ, from) Construe with I thank.— ἡμέρας, day) when ye became partakers of the Gospel.

Verse 6
Philippians 1:6. πεποιθὼς, being confident) This confidence constitutes the sinews of thanksgiving.— ὁ ἐναρξάμενος εν ὑμῖν, who has begun in you) ἐν twice emphatically.— ἔργον ἀγαθὸν, a good work) It is the one great and perpetual work of God for our salvation, ch. Philippians 2:13.— ἐπιτελέσει, will perfect) The beginning is the pledge of its final consummation. Not even a man begins anything at random.(3)— ἄχρις, even to) Believers set before their minds, as the goal, the day of Christ, rather than their own death.— ἡμέρας, the day) Philippians 1:10.

Verse 7
Philippians 1:7. καθὼς, even as) He explains the reason why he speaks so kindly as to the Philippians.— δίκαιον, just) I find just reasons in my own case, from the relationship of faith, and these reasons are not trifling. I am both justly bound by them, and demand them as a right.— φρονεῖν) to think.— διὰ, for this reason, because) This is the connection: I have you in my heart as partakers of grace (2 Corinthians 7:3), and long for you, and this not merely from natural affection, but from devotedness to Jesus Christ; hence I clearly perceive, that it is rather the Lord Himself who has the same affection for you, and He will carry on the work from the beginning to its termination.— δεσμοῖς— ἀπολογίᾳ, in my bonds—in defence) A Hendiadys [My bonds in defence of the Gospel]. Bonds do not restrain my love.— ἀπολογίᾳ, in defence) The Romans brought accusations against the Gospel.— βεβαιώσει, in confirmation) This is something more than a defence.— τοῦ εὐαγγελίου, of the Gospel) by which grace is announced.— συγκοινωνοὺς— ὑμᾶς ὄντας) He said above, you; therefore here is the accusative for the genitive, as Acts 7:21, where see the note.

Verse 8
Philippians 1:8. ἐν σπλάγχνοις ἰησοῦ χριστοῦ, in the bowels of Jesus Christ) Not Paul, but Jesus Christ lives in Paul; wherefore Paul is not moved in the bowels of Paul, but of Jesus Christ.

Verse 9
Philippians 1:9. καὶ τοῦτο, and this) He declared, from Philippians 1:3 and onward, that he prayed for them; he now shows what was his prayer in their behalf.— ἡ ἀγάπη, love) Love makes men docile and [spiritually] sagacious, 2 Peter 1:7-8. Hence arose the form used formerly in the assemblies of the Church,(4) and which is vernacular among us: Caritas vestra, your love (charity), in a wider sense.— ὑμῶν, your) Correlative to the love of Paul, Philippians 1:7-8. A previous [anticipatory] allusion to the love which they had shown to him; ch. Philippians 4:10; Philippians 4:18.— ἔτι μᾶλλον, yet more) The fire in the apostle’s mind never says, It is sufficient [past and present attainments are enough].— ἐν ἐπιγνώσει καὶ πάσῃ αἰσθήσει, in all knowledge and perception [judgment]) Knowledge is a very noble species, as sight is in the body: αἰσθήσις, perception, is the genus; for we have also [included under it] spiritual sight, hearing, smelling, tasting, touching, i.e. the senses for investigation, and those for enjoyment,(5) as they are called. So part of the perception [sense] is joy, frequently mentioned in this epistle. And all is an indication that it is the genus; 2 Corinthians 8:7, note. In philosophy, the Peripatetics referred all things only to knowledge [which is the principal fault of the modern philosophers also, when they come upon spiritual subjects.—V. g.] The Platonists referred all things to the remaining word, sense, or perception; for example, in lamblicus. Regard is to be had to both in Christianity: each is met with in the Cross, and renders men fit to approve. Here, after love, expressly mentioned, he describes faith and hope in the following verse. Paul everywhere describes Christianity as something vigorous; wherefore the doctrine of the Mystics on Privation is so to be received, as not to be in any respect injurious to that practical ardour of mind.

Verse 10
Philippians 1:10. δοκιμάζειν) prove and embrace, Romans 12:2.— τὰ διαφέροντα, the things that are excellent) not merely good in preference to bad, but the best among those that are good, of which none but those of more advanced attainments perceive the excellence. Truly we choose accurately in the case of things external, why not among things spiritual? Comparative theology is of great importance [from which they are farthest distant, who cease not to inquire (who are always asking), how far they may extend their liberty without sin.—V. g.]— εἰλικρινεῖς, sincere) According to knowledge.— ἀπρόσκοποι, without offence) According to all sense or judgment.

Verse 11
Philippians 1:11. πεπληρωμένοι καρπὸν δικαιοσύνης, κ. τ. λ., filled with the fruits of righteousness) The same construction is found at Colossians 1:9, ἵνα πληρωθῆτε τὴν ἐπίγνωσιν; and the fruit of righteousness is generally used in the singular number, Hebrews 12:11; James 3:18; also Romans 6:22, precisely as Paul elsewhere speaks of the fruit of the Spirit, of light, of the lips. The more common reading is πεπληρωμένοι καρπῶν, κ. τ. λ.(6)
Verse 12
Philippians 1:12. γινώσκειν, to know) The churches may have been prepossessed with contrary rumours [which the apostle wishes to counteract].— μᾶλλον, rather) So far from my bonds having been injurious.— εἰς, into) Faith takes in a favourable light all that is adverse, Philippians 1:19; Philippians 1:28, ch. Philippians 2:27.— ἐλήλυθεν, [have fallen out] came) easily.

Verse 13
Philippians 1:13. τοὺς δεσμοὺς, bonds) Paul, delivered up along with other prisoners, seemed on the same footing with them: afterwards it became known that his case was different, and so the Gospel prevailed.— φανεροὺς, manifest) Colossians 4:4.— πραιτωρίῳ, in the prœtorium) The court of Cæsar; comp. Philippians 4:22.— καὶ, and) then.— τοῖς λοιποῖς, in the other) places outside of it; 2 Timothy 4:17. So other, 1 Thessalonians 4:13.

Verse 14
Philippians 1:14. τῶν ἀδελφῶν, of the brethren) who had formerly been afraid.— ἐν κυρίῳ, in the Lord) construed with are bold.— τοῖς δεσμοῖς μου, by my bonds) They saw Paul both constant and safe in his confession of Christ.— ἀφόβως, without fear) no one terrifying them. Fear often is no longer felt by [flies from] those who make an attempt.

Verse 15
Philippians 1:15. (8) τινὲς ΄ὲν— τινὲς δὲ, some indeed—and some) A separation [Sejugatio; see Append.]: for two clauses are laid down, which are afterwards more fully treated.— διʼ εὐδοκίαν) of good-will: εὐδοκία often corresponds to the Hebrew word רצון .

Verse 16
Philippians 1:16.(9) ἐξ ἐριθείας, of contention) Construed with preach.— οὐχ ἁγνῶς, not sincerely) not with a pure intention, or, not without a Jewish leaven; comp. Galatians 6:12-13. They spoke of and related what Paul taught: they either did not believe it themselves, or did not confess that they did so. Rumour, report, general preaching, is useful for rousing the attention of many, and requires no great ability [ ἱκανότητα] in them that preach, which is necessary, and demands purity of mind and doctrine in closer application; as, for example, among the Galatians; comp. Galatians 1:7, etc.— οἰόμενοι, thinking) They thought that the Gentiles, when they observed the increase of the Gospel, would be indignant with Paul in particular; but the efforts of his opponents did not succeed with them, nor did Paul consider it as an affliction, therefore he says, thinking.— θλίψιν, affliction) even accompanied with the danger of death.— ἐπιφέρειν, to add) His bonds were already an affliction: they were adding affliction to the afflicted.

ABD( δ)G Vulg. place οἱ μὲν ἐξ ἀγάπης— κεῖμαι before οἱ δἐ ἐξ ἐριθ.— μου. The Rec. Text order is supported by none of the very old authorities except the later Syr.—ED.

Verse 17
Philippians 1:17. ἐξ ἀγάπης, from love) towards Christ and me.— εἰδότες, knowing) An antithesis to thinking.— εἰς ἀπολογίαν, for the defence) not on my own account.— κεῖμαι, I am laid, set) in one place. Lying [laid aside in imprisonment], or running, Paul still made advancement, 2 Timothy 2:9. He abode at Rome, as an ambassador does in any place on account of a somewhat lengthened negotiation.

Verse 18
Philippians 1:18. τί γὰρ, what then?) What does it matter? That is, I am helped [the cause I have at heart is furthered] either way, Philippians 1:12.— πλήν, yet) nevertheless.— προφάσει, in pretext) Such men, says he, make the name of Christ a pretext: they really design to excite against me ill-will.— ἀληθείᾳ, in truth) from the heart, seriously.

Verse 19
Philippians 1:19. γὰρ, for) [aetiologia]. The reason assigned, why he should rejoice.— τοῦτό μοι ἀποβήσεται εἰς σωτηρίαν, this shall turn to my salvation) So evidently the LXX., Job 13:16, with whom, in that one book, the verb ἀποβαίνω is of frequent occurrence; and in the same passage, Job 13:15-16, the question relates to sincerity, which is purity ( ἁγνῶς) with Paul, Philippians 1:16.— εἰς σωτηρίαν, to salvation) not only not to affliction, Philippians 1:16.— δεήσεως, prayer) ascending to heaven— ἐπιχορηγίας, supply) coming down from heaven; ἐπὶ indicates the relation.

Verse 20
Philippians 1:20. ἐν οὐδενὶ αἰσχυνθήσομαι, ἀλλʼ ἐν πάσῃ παῤῥησίᾳ μεγαλυνθήσεται χριστὸς, in nothing shall I be ashamed, but in all boldness Christ shall be magnified) He removes the ignominy from himself: he ascribes the boldness to himself, the glory to Christ.— σώματι, in my body) in bonds.— εἴτε διὰ ζωῆς, εἴτε διὰ θανάτου, whether by life or by death) The disjunction follows, Philippians 1:21-22. In what way soever it shall fall out, says he, it will be well. I cannot lose. Paul himself was ignorant what would be the issue; for the apostles were not omniscient, but rather in what referred to themselves they were exercised [disciplined] by faith and patience.

Verse 21
Philippians 1:21. ἐμοὶ) to me, at the beginning of a section, means, so far as I am concerned; for he treated in the preceding verse of what regarded Christ.— τὸ ζῇν, χριστός, to live is Christ) The article denotes the subject, as again in the next clause. Whatever may be the life I live (in the natural life), its principle and end is Christ.(10) [While I live in the world I consider the cause of Christ to be my own.—V. g.]— τὸ ἀποθανεῖν κέρδος, to die is gain) Although in dying I seem to suffer the loss of all things.

Verse 22
Philippians 1:22. εἰ δὲ, but if) Here he begins to discuss the first member of the period: the second at ch. Philippians 2:17, yea, and if I am offered. Moreover, he uses δὲ, but, because, from the disjunction [two alternatives] laid down in the preceding verse, he now assumes the one; and on this assumption, presently, as if repenting, he begins to doubt, in such a way, however, as not to avoid assuming it in the meantime.— τὸ ζῇν, viz. ἐστί μοι) if living is to me: if I am to live.— ἐν σαρκί) This is a limitation; for even they who die, live.— καρπὸς ἔργου, the fruit of my labour) I derive this fruit from it [from living], that I may thereby do the more work; a noble work, ch. Philippians 2:30; desirable fruit, Romans 1:13. Another seeks fruit from [by means of] his labour; Paul regards the labour itself as the fruit. This living is the fruit of my labour. The expression, καρπὸς ἔργου, the fruit of labour [= the labour (is) my fruit]; as, the river of the Rhine, the virtue of liberality [for the river Rhine; the virtue, liberality]. The price of the labour is its immediate result.(11) Cicero says, “I propose to myself as the fruit of friendship, friendship itself, than which nothing is more abundant.”— αἱρήσομαι, I shall choose) He supposes the condition, viz. if the power of choosing were given to him. This is the reason of [the ground on which he uses] the Future. [The lot of the Christian is truly an excellent one. It is only of things that are good that the choice can be made, so as to perplex or put his mind in a strait with hesitation. He never can be disappointed.—V. g.]— οὐ γνωρίζω) I do not explain, viz. to myself; i.e. I do not determine.

Verse 23
Philippians 1:23. συνέχομαι, I am in a strait [I am perplexed]) He suitably expresses this hesitation, when he dwells upon this deliberation.— δὲ, but [for]) He hereby declares the cause of his doubt.— ἔχων, having) The participle, expressive of the feelings of the mind, for the indicative.— εἰς τὸ ἀναλῦσαι) to depart from bonds, from the flesh, and from the world. There is no need to seek for metaphor. The use of this word is of wide extent [application], Luke 12:36; 2 Timothy 4:6— σὺν χριστῷ, with Christ) there, whither Christ has gone before him. Paul takes it for granted as a certainty, that, after his martyrdom, he will be immediately with Christ, and that his condition will be greatly superior to what it was in the flesh. [How delightful it is to rejoice in this hope! Reader, dost thou love Christ? Think then what will be the feeling of thy mind, if, after an interval of some months or days, thou shalt be with Christ. If that were indeed sure in thy case, what wouldst thou think should be done? See then that thou art doing this very thing at the present time.—V. g.]— πολλῷ μᾶλλον κρεῖσσον, far the more preferable [far better]) This short clause is to be referred to the verb to be, not to depart, whether we take it as a predicate, or rather understand it absolutely, by supplying ὂν, in this sense, since that is much better. For the comparative is cumulative; comp. 2 Corinthians 7:13, note. To depart is better than to remain in the flesh; to be with Christ is far far better. The Vulgate alone, so far as I know, has rightly, multo magis melius, much more better [preferable]. To depart was always a thing wished for by the saints, but to be with Christ is in accordance with the New Testament [a privilege peculiar to the New Testament]; comp. Hebrews 12:24.

Verse 24
Philippians 1:24. ἐπιμένειν, to abide longer)— ἀναγκαιότερον, more necessary) It appertains more to me [I feel it more desirable], he says, even with a view to the perception of my love [on your part]; more than even the access to blessedness just now mentioned. The Philippians might have said, This man is necessary to us. Egotism has ceased in the mind of Paul: he therefore acknowledges that circumstance [the personal gain it would be to him to depart]; comp. ch. Philippians 2:25. He however adds this also: It is more important for me to be serviceable to you, than a little sooner to enjoy heaven. Heaven will not fail to be mine [at last, notwithstanding the delay].

Verse 25
Philippians 1:25. καὶ τοῦτο, and this) While he was writing these things, he had a prophetical suggestion in his mind concerning his continuance among them.— πεποιθὼς οἶδα, I confidently know) He knew by spiritual confidence; he did not yet know from the report of men, Philippians 1:17, ch. Philippians 2:23.— μενῶ, that I shall continue) in life.— συμπαραμενῶ, remain with you) I shall remain for a considerable length of time with you. Psalms 72:5, the LXX., συμπαραμενεῖ τῷ ἡλιῳ, He shall continue along with [as long as] the sun. There is no doubt that Paul returned from his first captivity into that country, Philem Philippians 1:22; Hebrews 13:19.

Verse 26
Philippians 1:26. τὸ καύχημα ὑμῶν, your glorying [rejoicing]) concerning my restoration to you, who were praying for that very thing. It is correlative to the words, to my rejoicing [glorying over you], Philippians 2:16. Glory is joy, proceeding from virtue; glorying is the expression of joy, an affection full of joy: from virtue, either true or false; whence glorying is also true or false; comp. Isaiah 57:12, where righteousness is called, though it is falsely so called, righteousness.

Verse 27
Philippians 1:27. ΄όνον, only) Make this one thing your care; nothing else. [—— whatever happens as to my arrival. By supposing this or that event, not a few persuade themselves, that they will be at last such as it is proper for them to be; but it is better always to perform present duty, without evasions.—V. g.]— τοῦ εὐαγγελίου, the Gospel) For the sake of propagating which I delight [feel it desirable] to remain. [There is plainly taught in this very passage all that is worthy of a Christian man, who desires to be called evangelical. Faith is mentioned, Philippians 1:27, hope, Philippians 1:28, love, ch. Philippians 2:2.—V. g.]— ἰδὼν— ἀκούσω, seeing—I may hear) Comp. Philippians 1:30.— ἀκούσω) I may hear and know; for ἀκούσω is to be referred also to coming and seeing you.— ἐν ἑνὶ πνεύματι, in one spirit) one among you.— μιᾷ ψυχῇ, with one soul [mind]) There is sometimes a certain natural antipathy among saints, but this feeling is overcome, when there is not only unity of spirit but also of soul.— συναθλοῦντες) striving along with me. Paul was struggling in a conflict, Philippians 1:30.

Verse 28
Philippians 1:28. ΄ὴ πτυρόμενοι, not terrified) with a great and sudden terror; for πτύρω is properly said of horses.— ἥτις, which) the striving.— αὐτοῖς) to them.— ἔνδειξις, an evident token) 2 Thessalonians 1:5.

Verse 29
Philippians 1:29. ὅτι, because) The force of the declaration falls upon the word ἐχαρίσθη, God bestowed it of grace. The gift of grace is a sign of salvation.— τὸ ὑπὲρ) It is repeated after the intervening clause, τὸ ὑπὲρ αὐτοῦ πάσχειν.— πιστεύειν· πάσχειν, to believe—to suffer) Philippians 1:27, at the end.

Verse 30
Philippians 1:30. ἐχοντες, having) construed with ye stand fast, in nothing terrified, Philippians 1:27-28.— εἴδετε, you have seen) Acts 16:12; Acts 16:19-20.— ἐν ἐμοὶ, in me) who am not terrified.

02 Chapter 2 
Verse 1
Philippians 2:1. εἴ τις) If it be thought preferable that this word be read four times, we may thus explain it: if therefore exhortation(12) in Christ be any (joy), if the comfort of love be any(13) (joy), if the fellowship of the Spirit be any (joy), if bowels and mercies be any (joy), fulfil ye my joy; so that the predicate supplied four times may be joined with the subject expressed. See on a similar ellipse, Mark 15:8, note. Certainly Paul’s joy was most present and vivid; even with the common reading,(14) εἴ τις— εἴ τινα, if any—if any, the joy is still by implication denoted, being about to be fulfilled by harmony, etc.— οὖν, therefore) This corresponds to ch. Philippians 1:27, in one spirit, with one mind.— παράκλησις ἐν χριστῷ, exhortation [consolation] in Christ) This has as its adjunct, comfort of love; and fellowship of the Spirit has as adjuncts, bowels and mercies. The four fruits correspond to these four influencing motives in the same order, that, etc., in the following verse, as even the mention of love, put twice [viz. both in Philippians 2:1 and Philippians 2:2], in the second place indicates; and the opposites of each pair are put away [as unworthy of Christians] in Philippians 2:3-4. All things are derived from Christ and the Holy Spirit.

ABCD( δ)G read εἴ τις σπλάγχνα. And so Lachm. Vulg. has “Siquid (siquis) viscera.” fg Rec. Text and Tisch., with less authority, read εἴ τινα σπλάγχνα.—ED.

Verse 2
Philippians 2:2. τὸ αὐτὸ φρονῆτε, be like-minded) The participle that follows depends on this.— σύμψυχοι, of one mind) viz. that ye be. On this the following participle also depends.— τὸ ἕν, the one thing) The previous, that ye be like-minded, implies that the feeling of the mind ought to tend to the same things: the latter expression, being of one mind, implies that the feeling of the mind itself ought to be the same.

Verse 3
Philippians 2:3. ΄ηδὲν, nothing) viz. mind or think, do.— ἐριθείαν, strife) which has no anxiety to please others.— κενοδοξίαν, desire of vainglory) which is too anxious to please others.— ὑπερέχοντας, superior) in point of right and in endowments. That may be done not only externally, but by true humility, ταπεινοφροσύνην, when a man, in the exercise of self-denial, turns away his eyes from his own privileges and rights, and studiously contemplates the endowments of another, in which he is his superior.

Verse 4
Philippians 2:4. ΄ὴ τὰ ἑαυτῶν) not merely your own interest, nor on your own account: comp. Philippians 2:21.— μὴ τὰ— τὸ) Perverted usefulness is manifold; true usefulness is simple and one.(15) This is the difference between τὰ and τὸ.(16)
None but inferior uncial MSS. read τὸ in the second position. ABC Vulg. and Rec. Text read καὶ τὰ. D corrected Gfg read τὰ τῶν.—ED.

Verse 5
Philippians 2:5. φρονεῖσθω, let the mind be) He does not say φρονεῖτε, think ye, but φρονείσθω, cherish this mind.— ἐν χριστῷ ἰησοῦ, in Christ Jesus) Paul also was one who had regard to what belonged to others, not merely what belonged to himself: ch. Philippians 1:24 : and this circumstance furnished him with the occasion of this admonition. He does not, however, propose himself, but Christ, as an example, who did not seek His own, but humbled Himself. [Even the very order of the words, as the name Christ is put first, indicates the immense weight of this example.—V. g.]

Verse 6
Philippians 2:6. ὃς) inasmuch as being one who.— ἐν μορφῇ θεοῦ ὑπάρχων, subsisting in the form of God) The name God, in this and the following clause, does not denote God the Father, but is put indefinitely. The form of God does not imply the Deity, or Divine nature itself, but something emanating from it; and yet again it does not denote the being on an equality with God, but something prior, viz. the appearance [outward manifestation] of God, i.e. the form shining forth from the very glory of the Invisible Deity, John 1:14. The Divine nature had infinite beauty in itself, even without any creature contemplating that beauty. That beauty was the μορφὴ θεοῦ, form of God, as in man beauty shines forth from the sound constitution and elegant symmetry of his body, whether it has or has not any one to look at it. Man himself is seen by his form; so God and His glorious Majesty. This passage furnishes an excellent proof of the Divinity of Christ from this very fact; for as the form of a servant does not signify the human nature itself—for the form of a servant was not perpetual, but the human nature is to continue for ever—yet nevertheless it takes for granted the existence of the human nature: so the form of God is not the Divine nature, nor is the being on an equality with God the Divine nature; but yet He, who was subsisting in the form of God, and who might have been on an equality with God, is God. Moreover the form of God is used rather than the form of the Lord, as presently after on an equality with God: because God is more an absolute word, Lord involves a relation to inferiors. The Son of God subsisted in that form of God from eternity: and when He came in the flesh He did not cease to be in that form, but rather, so far as the human nature is concerned, He began to subsist in it: and when He was in that form, by His own peculiar pre-eminence itself as Lord, it was entirely in His power, even according to His human nature, so soon as He assumed it, to be on an equality with God, to adopt a mode of life and outward distinctions, which would correspond to His dignity, that He might be received and treated by all creatures as their Lord; but He acted differently.— οὐχ ἁρπαγμὸν ἡγήσατο, He did not regard it a thing to be eagerly caught at as a prey) as a spoil. Those, to whom any opportunity of sudden advantage is presented, are usually eager in other cases to fly upon it and quickly to lay hold of it, without having any respect to others, and determinately to use and enjoy it. Hence ἁρπαλέα, with Eustathius, means, τὰ πάνυ περισπούδαστα, the things which a man may with all eagerness snatch for his own use, and may claim as his own: and the phrases occur, ἅρπαγμα, ἁρπαγμὸν, ἕρμαιον, εὕρημα, νομίζειν, ποεῖσθαι, ἡγεῖσθαι, ἁρπάζειν. E. Schmidius and G. Raphelius have collected examples from Heliodorus and Polybius. But Christ, though He might have been on an equality with God, did not snatch at it, did not regard it as spoil.(17) He did not suddenly use that power; compare Psalms 69:5; Genesis 3:5, etc. This feeling on His part is at the same time indicated by the verb ἡγεῖσθαι, to regard, to treat it as. It would not have been robbery (rapina), if He had used His own right; but He abstained from doing so, just as if it had been robbery. A similar phrase at 2 Corinthians 11:8, where see the note, may be compared with it.— τὸ εἶναι ἶσα θεῷ) ἶσα, the accusative used adverbially, as happens often in Job, on an equality with and in a manner suitable to God. To be on an equality with God, implies His fulness and exaltation, as is evident from the double antithesis, Philippians 2:7-8, He emptied and humbled Himself. The article, without which μορφὴν is put, makes now an emphatic addition [Epitasis]. It is not therefore wonderful, that He never called Himself God, rather rarely the Son of God, generally the Son of man.

Verse 7
Philippians 2:7. ἀλλʼ, but) To this word the two clauses refer: He emptied Himself, to which the form of a servant belongs; and He humbled Himself, on which His obedience depends. The former is opposed privatively, the latter also in direct contrariety to being equal with God; wherefore these two words are used in the way of gradation, and He humbled is put before Himself.(18) (Comp. James 2:18, note). For, to take an example, when Philip V. ceased to be King of Spain, whose doings were agitating the public mind while we were engaged in these meditations, he so far emptied himself, yet he did not equally humble himself: he laid down the government of a kingdom, but he did not become a subject.— ἑαυτὸν ἐκένωσε, He emptied Himself) החסיר, LXX., κενὸν ποιῆσαι, Isaiah 32:6, where the matter discussed is indeed quite different, but yet Paul, when he uses ἐκένωσεν, translates by it the verb חסר, Psalms 8:5, with which comp. Hebrews 2:7 . Wherever there is emptying, there is a thing containing and a thing contained. The thing containing, in the emptying of Christ, is Himself; the thing contained was that fulness, which He received in His exaltation. He remained full, John 1:14 : and yet He bore Himself in the same way as if He were empty; for He avoided the observation, so far as it was expedient, of men and angels, nay, even of His own self: Romans 15:3 : and therefore not only avoided observation, but also denied Himself, and abstained from His rights.— ΄ορφὴν, form) These three words, μορφὴ, ὁμοίωμα, σχῆμα,(19) form, likeness, fashion, are not synonymous, nor even can they be interchanged the one for the other; but yet they are closely related: form signifies something absolute; likeness denotes a relation to other things of the same condition; fashion is to be referred to the sight and sense.— λαβὼν, having taken) The act of emptying carries with it [contains in it] His taking the form of a servant. Moreover He was able to take it, because He was in the likeness of men.— ὁμοιώματι ἀνθρώπων, in the likeness of men) He was made like men, a true man.

Verse 8
Philippians 2:8. καὶ σχήματι, and in fashion) a distinct and lower degree of emptying. The antitheses are, the form of God, and the form of a servant. Yet such a division of the parts of the sentence remains as joins the two words, emptied, humbled, by and, without an asyndeton.(20) ἀλλὰ, but, Philippians 2:7, divides into its two distinct parts the whole antithesis, which, after the ὃς, who, in the former part, has two clauses; more clauses in the second.— σχήματι εὑρεθεὶς ὡς ἄνθρωπος, being found in fashion as a man) σχῆμα, fashion, dress, clothing, food, gesture, words and actions.— εὑρεθεὶς, being found) showing Himself such, and bearing Himself so in reality.— ὡς ἄνθρωπος) as a man, a common man, as if He were nothing else besides, and as if He did not excel other men; He assumed to Himself nothing extraordinary.— ἐταπείνωσεν ἑαυτὸν, He humbled Himself [Engl. Vers. made Himself of no reputation]) The state of emptying gradually becomes deeper.— γενόμενος ὑπήκοος) became obedient, Hebrews 5:8, viz. to God. This ellipsis expresses εὐλάβειαν, the dutiful condescension of Jesus Christ; obedience becomes a slave.— μέχρι, even to [as far as to]) construed with humbled, also with obedient. There is the greatest humiliation in death; ch. Philippians 3:21; Acts 8:33; Psalms 90:3, LXX.; and the greatest obedience, John 10:18.— σταυροῦ, of the cross) which was the usual punishment of slaves [servants, whose form He took upon Him].

Verse 9
Philippians 2:9. διὸ καὶ, wherefore also) The most appropriate reward of emptying is exaltation; Luke 24:26; John 10:17. That result could not but follow it; John 16:15. Whatever belongs to the Father belongs to the Son. Those things could not so belong to the Father, as that they should not belong to the Son; John 17:5. Paul elegantly leaves the fact to be supplied, that they also will be exalted who humble themselves according to the example of Christ; nay, he expresses it, ch. Philippians 3:21.— ὁ θεὸς, God) Christ emptied Christ; God exalted Christ, comp. 1 Peter 5:6, and made Him to be equal with God.— ὑπερύψωσε, highly exalted) It was thus the humiliation was compensated. A lofty compound.— καὶ ἐχαρίσατο, and hath given) It was thus the emptying was compensated, to which also the fulness is more expressly opposed, Ephesians 1:23; Ephesians 4:10. By the verb χαρίζεσθαι, to give, is denoted, how acceptable the emptying of Christ was to God, and with how lowly a mind Christ, after He had gone through all that state of servitude, received this gift.— ὄνομα) a name along with the thing, i.e. dignity and praise.— ὑπὲρ πᾶν ὄνομα, above every name) Ephesians 1:21, not merely above every name among mankind.

Verse 10
Philippians 2:10. πᾶν γόνυ— πᾶσα γλῶσσα, every knee—every tongue) A Synecdoche;(21) i.e. that in every way they may worship and acknowledge Him as Lord; comp. Revelation 5:13.— κάμψῃ) may bow, viz. itself, either with [in token of] applause or with trembling.— ἐπουρανίων [supracælestium], of the beings dwelling in the upper heaven) The heavenly inhabitants bow their knees, for Christ the Lord has taken heaven.— ἐπιγείων, of things on earth) For He dwelt upon the earth.— καταχθονίων, of beings under the earth) See Mark 3:11; Job 26:5 [Ephesians 4:9; Revelation 5:13.—V. g.] Afterwards He also presented Himself to them. This division goes further into the height and depth than that, Exodus 20:4.

Verse 11
Philippians 2:11. ἐξομολογήσηται, should confess) expressly.— κύριος, Lord) no longer in the form of a servant.— εἰς, in) That Jesus Christ is Lord, inasmuch as He is in the glory of God the Father [not as Engl. Vers. “to the glory”]. So εἰς, John 1:18 [ εἰς τὸν κόλπον, “in the bosom,” not into or to the bosom, etc.].— θεοῦ πατρὸς, of God the Father) The Son acknowledges, and those who see the glory of the Son also acknowledge, that the Son has this glory with the Father, and from the Father; comp. 1 Corinthians 15:28.

Verse 12
Philippians 2:12. ὥστε, therefore) He sets Christ before us as an example, and infers, that we should maintain the salvation which Christ has procured for us.— ὑπηκούσατε, ye have obeyed) me, exhorting you to salvation, and have obeyed God Himself; comp. obedient, Philippians 2:8.— μετὰ φοβοῦ καὶ τρόμου, with fear and trembling) You ought to be ‘servants,’ according to the example of Christ; Philippians 2:8 : moreover fear and trembling become a servant; Ephesians 6:5, i.e. humility; comp. Romans 11:20. Joh. Jac. Wolfius has observed, in his MS. exegesis of the Ep. to the Phil., Paul, though filled with joy, still writes seriously.— ἐαυτῶν, your own) In this department, indeed, look each of you at his own things; comp. Philippians 2:4, your own, he says; because I cannot be present with you, be you therefore the more careful of yourselves.— σωτηρίαν, salvation) that which is in Jesus.— κατεργάζεσθε, work out) even to the end.

Verse 13
Philippians 2:13. ὁ θεὸς γὰρ, for God) God alone; He is present with you even in my absence. You want nothing, only be not wanting to yourselves; comp. 2 Peter 1:5; 2 Peter 1:3. [You can do nothing of yourselves; avoid security. Some, trusting too much to their exalted condition, think that they may hold the grace of GOD on the same footing as the Israelites held the food sent down from heaven, Numbers 11:8, and therefore that it is at their own will either to struggle against it or anew to grant it admission.—V. g.]— τὸ θέλειν, to will) that you have willed salvation in my presence, and still will it.— τὸ ἐνεργεῖν, to do) even now in my absence.— ὑπὲρ τῆς εὐδοκίας, of His good pleasure) To this refer, to will; and to do, to, who worketh.

Verse 14
Philippians 2:14. ποιεῖτε, do) with His good pleasure. Sons ought to imitate their father, Philippians 2:15.— χωρὶς γογγυσμῶν, without murmurings) in respect of others. To this refer ἄμεμπτοι, blameless. Not only brawlings and clamours, from which the Philippians had now withdrawn, are opposed to love, but also murmurings. Doubting is joined to these, as well as wrath, 1 Timothy 2:8. [A man may either cherish both in himself or rouse them in others.—V. g.] Inquire or accuse in my presence; do not murmur behind my back or in secret.— καὶ διαλογισμῶν, and doubtings, disputings) in respect of yourselves. To this refer ἀκέραιοι, ‘indelibati,’ Philippians 2:15, unimpaired [Engl. Vers. harmless], viz. in the faith [Philippians 2:17]. Many words of this sort are both active and passive at the same time; comp. Romans 16:19, note. ἀκέραιον is applied to a patrimony, that is uninjured, unimpaired, in Chrys. de Sacerd. § 17.

Verse 15
Philippians 2:15. θεοῦ, of God) who is good.— σκολιᾶς) crooked.— φαίνεσθε) ye shine, namely, by having kept this exhortation. Of life follows, as the mention of light and life is frequently joined.— ἐν κόσμῳ, in the world) among the human race, of whom many are yet to be converted, others are to be reproved.

Verse 16
Philippians 2:16. λόγον ζωῆς, the word of life) which I have preached to you. There is frequent mention of life in this epistle, ch. Philippians 4:3.— ἐπέχοντες) holding fast, upholding,(22) lest you should give way to the world.— εἰς καύχημα, for a source of glorying to me) Construe with holding fast.— εἰς ἡμέραν, in [against] the day) The Philippians thought the day of Christ so near, that the life of Paul might be lengthened out even till that day. Paul did not consider it necessary to confute this.— οὐκ εἰς κενὸν, not in vain) with your fruit.

Verse 17
Philippians 2:17. ἀλλʼ εἰ καὶ, but if even) Look back at Philippians 1:22, note.— εἰ καὶ σπένδομαι ἐπὶ τῇ θυσίᾳ καὶ λειτουργίᾳ, Engl. Vers. if I am even offered upon the sacrifice and service; Bengel gives, if I am poured out on the victim and sacrifice) The Philippians, as well as the other nations converted to the faith, were the oblation; Paul was the minister [not here primarily, the offering, or oblation, as Engl. Vers. implies], Romans 15:16; and as at the holocausts, a libation of wine was usually made, and it was poured out at the base of the altar, so Paul rejoices that his blood should be poured out. The future accomplishment of the sacrifice was matter of joy to both. Here is the superior excellence of martyrdom. The phrase is in consonance with the punishment of the sword, which awaited Paul.— θυσίᾳ, the victim, the sacrifice) To this refer, I rejoice with you, rejoice ye.— λειτουργίᾳ, service) To this refer, I rejoice, and rejoice ye with me.

Verse 18
Philippians 2:18. συγχαίρετε μοι) rejoice with me, congratulate me, on being poured out as a libation.

Verse 19
Philippians 2:19. δὲ) but: although I have no grounds at present for writing categorically about my death.— ὑμῖν) to [for] you: This [“for you,” i.e. for your good, to your satisfaction] is more expressive, than if it had been the accusative with the preposition εἰς [which would be merely “to you”].— κᾀγὼ) I also; that not only you [may be of good comfort], upon your knowing [receiving information as to] my affairs, Philippians 2:23.— εὐψυχῶ, may be of good mind [comfort]) He is anxious about the Philippians; and yet he has good hope.

Verse 20
Philippians 2:20. οὐδένα, no one) None other, him alone [He is the only like-minded one I have]. Who depends on him, as the antecedent, understood.— ἰσόψυχον, like-minded) Paul’s second self, viz. Timothy: So Psalms 45:14, ואתה אנוש כערכי, thou, O man like-minded ( ἰσόψυχε); Deuteronomy 13:7 (6), אשר כנפשך, is like-minded with thee ( ὁ ἴσος τῇ ψυχῇ σου). [ Timothy , says Paul, there you may consider that I myself present.—V. g.]— γνησίως, , like a brother, [Engl. Vers. ]) Philippians 2:22; 1 Timothy 1:2.(23)— μεριμνήσει) will care [will be solicitous in all that concerns you], whilst among you: and will give an accurate report to me.

Verse 21
Philippians 2:21. οι πάντες, they all [the whole mass of men]) If at that time, so distinguished as it was, Paul quite approved of only one out of, as it were, his own band (ch. Philippians 1:14; Philippians 1:17), speaking of those who were then present, ch. Philippians 4:21, and that too writing at such a distance to the church of the Philippians, how many do we suppose in our times approve themselves unto God? [This fact may be put to the test, when a man ought to have given his assistance to a laudable undertaking, either near or at a distance, which either he has not under his charge, or which he does not perceive will be of advantage to him, Judges 5:23; Judges 8:6. Nay, even it sometimes happens, that he who possesses some extraordinary gift or endowment, if in any way he has found an opportunity of refusing the benefit of it to others, derives much self-gratification from this very fact. O Christians, unworthy of the name!—V. g.] It was a very nice αἴσθησις, sense, by which Paul perceived this.— τὰ ἑαυτῶν, their own) Philippians 2:4. O how many are godly on their own account! although they are not enemies, Philippians 3:18.— ζητοῦσι, seek) A godly intimation may be given to godly hearers as to the character of these or those ministers.— οὐ τὰ(24) χριστοῦ ἰησοῦ, not the things which are Jesus Christ’s) They experience this, who from their heart seek to promote the common edification. They find few to assist them, Judges 5:17; Judges 5:23; Judges 8:6; Judges 8:8. They are abandoned, when there is no obligation close in view, no hope of reward or fame. When the advantage of the kingdom of Christ is consulted by most persons, it is generally done in the way of a safe or secure expediency.(25) When some sacrifice must be made, the man does not fight, but flees, and excuses himself with the hope of fighting at another time.

ἰησοῦ χριστοῦ is the reading of ACD( δ)Gfg Amiat. MS. of Vulg. But χριστοῦ ἰησοῦ, B (judging from silence) Memph. and later Syr. Ed.—ED.

Verse 22
Philippians 2:22. δὲ, but) This marks the antithesis between, Philippians 2:21, all, and of him. Rare praise, Nehemiah 7:2.— γινώσκετε) ye know; comp. Acts 16:1-12.— τέκνον σὺν, as a son with) He speaks with great elegance, partly as of a son, partly as of a colleague: so in ch. Philippians 3:17, he presents himself as the type [ τύπον; “an ensample,” Engl. V.], and yet he commands them to be συμμιμητὰς, followers with him, not merely followers [just as here he makes Timothy a son following him as a father, and yet also a colleague with him].

Verse 23
Philippians 2:23. ὡς ἂν ἀπίδω) ἀπιδεῖν,(26) to carry off or acquire, to obtain information.— ἐξαυτῆς, presently) The relative force implied in the αὐτῆς of the compound has regard to the phrase, I shall have obtained the information (of your state).

Verse 25
Philippians 2:25. ἐπαφρόδιτον, Epaphroditus) Philippians 4:18.— συστρατιώτην, a fellow-soldier) ch. Philippians 1:27; Philippians 1:30.— ὑμῶν δὲ ἀπόστολον, and your deputy or messenger) The Philippians had deputed him as a messenger to Paul [Philippians 4:18].— λειτουργὸν τῆς χρείας μου, the minister to my necessity) To this also refer your [viz. your minister, the one sent by you to minister to my necessity]; for he had been serviceable to Paul in the name of the Philippians. Also see how highly even external ministration is estimated: Philippians 2:30.— πέμψαι, to send) He says, to send, not to send back; for he had come to Paul for the purpose of remaining with him: Philippians 2:30.

Verse 26
Philippians 2:26.(27) ἀδημονῶν) Hesychius has, ἀδημονῶν, ἀγωνιῶν· ἀδημονῶ, ἀκηδιῶ, ἀγωνιῶ. ἀκηδιῶν, worn out with grief. Acedia, languor in spiritual things.— ἠκούσατε, ye have heard) and on that account have been anxious.

Verse 27
Philippians 2:27. παραπλήσιον, near) He speaks (at first) rather mildly, lest he should at once terrify the Philippians: then Philippians 2:30, he says, ἤγγισεν, he drew (was) nigh unto, and by this verb greater danger is indicated.— αὐτὸν ἠλέησεν, had mercy on him) by restoring health and life.— καὶ ἐμὲ, and on me) The saints were allowed to consider all things as given to them.— λύπην, sorrow) for the death of Epaphroditus—sorrow, opposed to the ‘joy,’ of which the whole epistle treats.— ἐπὶ λύπῃ, on sorrow) for the sickness of Epaphroditus, for his own bonds, etc.

Verse 28
Philippians 2:28. σπουδαιοτέρως, the more earnestly, anxiously [carefully]) sooner than Timothy, Philippians 2:19.— χαρῆτε, ye may rejoice) Godly men may receive joy from all things.— ἀλυπότερος ὦ, I may be the less sorrowful) when I know, that you rejoice.

Verse 30
Philippians 2:30. ΄έχρι θανάτου, even unto death) This appertains to the comparison of duties [to the question of the prior claim among comparative duties]. To minister to Paul, seems in itself to be a matter of somewhat less importance than the danger to the life of Epaphroditus, who however most rightly purchased by this disadvantage [the danger to his life] that important benefit [the glad reception at Philippi, Philippians 2:29, and the love and prayers of Paul, Philippians 2:27-28]: 2 Timothy 1:16-17.— ἤγγισε, drew nigh) Epaphroditus, when setting out from Philippi, does not seem to have been aware that he would become sick; but yet, inasmuch as he undertook the arduous journey, not shrinking back through fear of whatever might happen to him either from the enemies of Paul or from any other cause, the sickness, although unforeseen, is attributed to him as if it were undergone out of kindness to Paul.— παραβουλευσάμενος τῇ ψυχῇ) τῇ ψυχῇ, the dative. Hesychius: παραβουλευσάμενος, εἰς θάνατον ἑαυτὸν ἐκδούς, exposing one’s self to death. παραβουλεύομαι properly signifies, I take counsel, or rather, I form a design contrary to my interests. It is a Paronomasia [the signification of a word changed by a slight alteration of letters] on the word παραβάλλομαι, I rashly dare, I cast myself recklessly into danger, which the apostle seems to have skilfully avoided, comp. Philippians 3:2, at the end, note.— τὸ ὑμῶν ὑστέρημα, your deficiency [Engl. V. lack of service]) This deficiency existed not so much in the estimate of Paul, as in the feeling of the Philippians themselves, on account of the love which they bore to him, ch. Philippians 4:10-11.

03 Chapter 3 
Verse 1
Philippians 3:1. τὸ λοιπὸν, Furthermore) a phrase used in continuing a discourse, 1 Thessalonians 4:1. So λοιπὸν and τοῦ λοιποῦ are used.—(28) τὰ αὐτὰ, the same things) concerning joy. [The proper principle on which to rest our rejoicing is presently presented, namely, to be in communion with Christ.—V. g.]— οὐκ ὀκνηρὸν, is not troublesome) For it is pleasant for a person who feels joy to write: rejoice. The contrary is found at Galatians 6:17.— ὑμῖν δὲ ἀσφαλές, but for you it is safe) Spiritual joy produces the best safety against errors, especially Jewish errors, Philippians 3:2.

Verse 2
Philippians 3:2. βλέπετε, see) A vehement Anaphora,(29) See, and you will avoid; a metonymy of the antecedent for the consequent.(30) The antithesis is σκοπεῖτε, observe, mark,(31), Philippians 3:17; for Philippians 3:17 returns to this topic, wonderfully tempered by reproof and exhortation.— τοὺς κύνας, the dogs) Undoubtedly he used this appellation often in their presence, Philippians 3:18, and he now brought it to the recollection of the Philippians; and hence they would more easily understand it than we. Comp. 2 Thessalonians 2:5. The three members of the following verse correspond, by a retrograde gradation (descending climax), to the three clauses of this verse; so that the dogs are the false apostles and carnal men, who do not trust in Christ, but in the flesh, and are slaves to foul lusts [utter strangers to true holiness, although exulting in the name of Jews.—V. g.], Philippians 3:19. So the term dogs is applied to ἐβδελυγμένοις, those to be abominated, Revelation 22:15; comp. Revelation 21:8; or in other words, the abominable, impure ( βδελυκτοὶ, ΄ε΄ια΄΄ένοις), Titus 1:16; Titus 1:15, strangers to holiness, Matthew 7:6; quite different from Paul, living and dying; for in life they abound to overflowing in the vices of dogs, in filthiness, unchastity, snarling, 2 Peter 2:22; Deuteronomy 23:19 (18); Psalms 59:7; Psalms 59:16; and they are most of all the enemies of the cross of Christ, Philippians 3:18; comp. Psalms 22:17; Psalms 22:21 : and in death they are dead dogs (by which proverb something of the vilest sort is denoted): comp. Philippians 3:19. That saying is applicable to these, which is commonly used, Take care of the dog.(32) The Jews considered the Gentiles as dogs; see at Matthew 15:26; they are now called dogs, who are unwilling to be the Israel of God.— τοὺς κακοὺς ἐργάτας, evil workers) who do not serve God; comp. 2 Corinthians 11:13.— τὴν κατατομὴν, the concision) A Paranomasia [See Append.]; for he claims for Christians the glorious name of the circumcision ( περιτομῆς) in the following verse. The circumcision of the body was now useless, nay hurtful. See κατατέμνω on the prohibition of cutting the flesh, Leviticus 21:5; 1 Kings 18:28. He speaks not without indignation.

Verse 3
Philippians 3:3. γὰρ, for) This gives the reason why in Philippians 3:2 he separates and banishes the others to such a distance, [and also why he calls the external circumcision of the flesh only concision.—V.g.]— ἡ περιτομὴ, the circumcision) The abstract for the concrete; the true people.— πνεύματι, in the spirit) not in the letter, Romans 2:29.— πνεύματι θεῷ λατρεύοντες, serving God in the spirit) So Romans 1:9.(33)— καυχώμενοι, glorying, rejoicing) This is more than πεποιθότες, trusting, having confidence.

Verse 4
Philippians 3:4. καίπερ ἐγὼ, although I) The singular is included in the preceding plural: we glory, and I glory, although I, etc.; but because the discourse proceeds from the plural to the singular, I is interposed and is added, because the Philippians had been Gentiles. Paul was of the circumcision. Comp. Revelation 17:8, note.— ἔχων, having) for the construction depends on those things which go before(34): Having, not using.— εἴτις ἄλλος, if any other) a word of universal comprehension: other is sweetly redundant; comp. note ad Gregorii Neocaes. Paneg. p. 195.— ἐγὼ μᾶλλον, I more) i.e. ἐγὼ μᾶλλον πέποιθα, I have more ground for being confident. He speaks of his former feeling with a Mimesis(35) of those who gloried in such outward carnalities; see the following verse.

Verse 5
Philippians 3:5. περιτομὴ ὀκταήμερος,(36) circumcision on the eighth day) These heads [of carnal glorying], counted very briefly as it were on the fingers, render the discourse very plain. Moreover, for the sake of brevity, he puts together the abstract and concrete—circumcision, a Hebrew: as in Colossians 3:11.— ὀκταήμερος, on the eighth day) not putting it off until full age.— βενιαμὶν, Benjamin) son of Rachel, not of the maid-servant.— ἐξ ἑβραίων, of the Hebrews) not a proselyte, and neither the one parent nor the other being of the Gentiles.— φαρισαῖος, a Pharisee) of the most rigid description [“of the straitest sect,” Acts 26:5].

Verse 6
Philippians 3:6. διώκων, persecuting) He formerly thought that he was acting most meritoriously.

Verse 7
Philippians 3:7. ἅτινα, those things which) Referring to the things just now enumerated.— κέρδη, gains) A very comprehensive plural.— ἥγημαι, I counted) A most Christian profession respecting the past, present, and future; extending as far as the 14th verse.— διὰ τὸν χριστὸν, for the sake of Christ) To these words are to be referred the words following in Philippians 3:8-9, ἵνα, κ. τ. λ., that, etc.— ζημίαν) loss.

Verse 8
Philippians 3:8. ΄ενοῦν, yea) There is an amplification of the language, namely, in the employment of this particle, and then by the emphatic addition [Epitasis. Append.] of synonymous terms; also in the fuller appellation of Christ Himself.— καὶ ἡγοῦμαι, even I count) καὶ, even, intensifies the force of the present tense in ἡγοῦμαι, I count. Righteousness, not only at first, but always throughout the whole career of the saints, is of faith.— πάντα, all things) not only those which I have now mentioned, but all things.— διὰ— γνώσεως, κ. τ. λ., for—of the knowledge, etc.) Construed with I count(37), and refer to this, Philippians 3:10-11, τοῦ γνώναι, that I may know.— τὸ ὑπερέχον τῆς γνώσεως, the excellency of the knowledge) Excellency properly belongs to Christ; but when He is known, the knowledge of Him likewise obtains excellency.— τοῦ κυρίου μου, of my Lord) The appropriation of the [Saviour by the] believer.— ἐζημιώθην) not only I counted them loss, but in reality I cast them away.— σκύβαλα) There is an amplification here in regard to the believer’s self-denial as to all things: ζημία, loss, is incurred with equanimity; σκύβαλα are hastily thrown away, as things not afterwards to be considered worthy either to be touched or looked at. The Hebrew word, פרש, contains an Antanaclasis(38) in relation to the Pharisees;(39) see P. Zornii, T. 2. Opusc. sacr. p. 514. Gataker says: “ σκύβαλον marks out any worthless thing, that is to be cast away, such as the excrements of animals, the dregs and grounds of liquors, the dross of metals, what falls from plants, the refuse of the crops, the bran of meal, the crumbs of the table, the wipings of the hands, which are destined for the dogs.(40) See this very fully in Adversar. misc. posth. cap. 43.”— ἵνα, that) The two things are incompatible, both to retain other things and to win (obtain) Christ.— κερδήσω καὶ εὑρεθῶ, that I may win and he found) Each of the two is antithetical to ζημίαν, loss. He who loses all things, not even excepting himself, wins Christ, and is won in Christ. Christ is his, and he is Christ’s. More still, Paul speaks as if he had not yet won.

Verse 9
Philippians 3:9. εὑρεθῶ ἐν αὐτῷ) viz. ὤν.— μὴ ἔχων, not having) The words, to suffer loss, to win, to be found, to have, are figurative. The immediate consequence of being, and being found, in Christ, is to have righteousness by faith in Christ. The book מחזור, the collection of prayers for the Jews, has אני ממעשים שולל וערום וצדקתך לבדה היא כסתי, .e. In regard to works I am quite empty and bare, and Thy righteousness alone is my clothing.— ἐμὴν, own) The antithesis is, (the righteousness) is of () ; but ἐμὴν without the article serves to indicate oblivion of the past.(41)— τὴν ἐκ νόμου, that which is of the law) Philippians 3:6; comp. of, Romans 4:14. The antithesis is, that which is by faith.— διὰ πίστεως χριστοῦ) by the faith of Christ, viz. in Christ.— ἐπὶ τῇ πίστει) [which rests] upon faith.

Verse 10
Philippians 3:10. τοῦ γνῶναι, that I may know) The genitive, τοῦ, is connected with πίστει, faith; and resumes the mention of τῆς γνώσεως, knowledge, made at Philippians 3:8, and now to be more fully explained.— αὐτὸν) Him.— δύναμιν, the power) Romans 1:4.— τῆς ἀναστάσεως αὐτοῦ) It is consonant to the order of the discourse that the verbal noun ἀνάστασις should be taken, not for the resurrection from the dead, which is expressed in Philippians 3:11 with a change of the word [ ἐξανάστασιν], but of the rising of Christ, Hebrews 7:14 [The Lord sprang out of Juda], as the verb ἀναστῆσαι is used in Acts 13:32, where see the note [ ἀνάστησας ἰησοῦν—“quum suscitavit et nobis prœsentem exhibuit;” adding that this absolute ‘suscitatio’ is distinct from the “suscitatio e mortuis”]. For ἀνάστασις is not always put for the resurrection of the dead, Luke 2:34 [ ἀνάστασιν πολλῶν ἐν τῷ ἰσραὴλ, the spiritual rising again, etc., not their actual resurrection], (Luke 7:16); Lamentations 3:63; Zephaniah 3:8; and truly the very rising or coming of the Messiah has its own power, on the knowledge of which believers depend, 2 Peter 1:16.— τὴν κοινωνίαν, the fellowship) Galatians 2:20.— συμμορφούμενος, being conformed [“made conformable”]) The nominative case after the infinitive is frequent with the Greeks, although here it may be construed with the following finite verb [ καταντήσω]. Believers are conformed by faith. Imitation is not excluded, but most assuredly follows after [conformation by faith], Galatians 3:1, note; comp. σύμμορφον, conformed, fashioned like, Philippians 3:21.

Verse 11
Philippians 3:11. εἴπως, if by any means, in any way) This denotes the struggle of Paul’s faith; so, εἰ, if, Philippians 3:12.— καταντήσω, I may attain) He gradually passes from the figure of loss and gain to that of a race. καταντᾷν is to come up to, the very act of attaining and gaining possession.— ἐξανάστασιν (42) τῶν νεκρῶν) i.e. ἀνάστασιν ( χριστοῦ) ἐκ τῶν νεκρῶν, the resurrection (of Christ) from the dead; comp. Romans 1:4, note [2 Timothy 2:11]; for the style of Paul ascribes ἀνάστασιν to Christ; ἐξανάστασιν to Christians.(43) But the resurrection of Christ and our resurrection are considered as one resurrection, by reason of the κοινωνία, fellowship. After the mention of the resurrection, he brings in some things suited to his own present state, and interweaves the rest [of the discussion of the resurrection] at Philippians 3:20-21.

The Germ. Vers., following the decision of the 2d Ed., adopts the reading τὴν ἐκ νεκρῶν, which was reckoned among those not to be approved in the larger Ed.—E. B.

Verse 12
Philippians 3:12. οὐχʼ ὅτι, not that, not as though) In his highest fervour, the apostle does not let go his spiritual sobriety.— ἔλαβον, I had received [attained]) the prize.— τετελείωμαι) τέλειος and τετελειωμένος differ. The former is applied to the man fully fit for running, Philippians 3:15-16; the latter to him who is nearest to the prize, at the very point of receiving [attaining] it.(44)— καὶ καταλάβω) καὶ, even, is intensive; for καταλαμβάνω, to apprehend (comprehendere), is more than λαμβάνω, to take hold of (prehendere): λαμβάνειν, to take hold of, is done at the moment when the last step has been made; καταλαμβάνειν, to apprehend, is done when the man is in full possession. There is an example of one “on the very point of receiving” [attaining] at 2 Timothy 4:7-8 [Psalms 73:23; Psalms 73:28].— ἐφʼ ᾧ, since [but Engl. Vers. that for which]) The perception of the power of Christ influences the Christian.— καὶ κατελήφθην, I have been also apprehended) by a heavenly calling, Philippians 3:14; Acts [Acts 9:6] Acts 26:14; Acts 26:19; 2 Corinthians 5:14. Christ, the author and finisher [consummator], when He consummated His own ‘race’ of faith, also consummates His people, Hebrews 12:2; where the very appellation, ἀρχηγοῦ, prince (author), implies His relation to His followers. καὶ, also, is again intensive, so that the force of the first aorist [“I am apprehended”] may be observed denoting the present state of the apostle.

Verse 13
Philippians 3:13. ἀδελφοὶ, brethren) He makes his confession in a familiar manner.— ἐγὼ, I) Others might easily think this of Paul.— οὐ λογίζομαι, I count not) It is proper for the saints, and conducive to their activity, to consider themselves inferior to what they really are.

Verse 14
Philippians 3:14. ἓν, one thing) viz. I do.— τὰ ὀπίσω, the things that are behind) even the very part of the course that has been finished.— ἐπεκτεινόμενος) that is literally, extending myself over. The eye goes before (outstrips) and draws on the hand, the hand goes before (outstrips) and draws on the foot.— κατὰ σκοπὸν, along, after [towards] the mark) straightforward.— διώκω, I follow [I press]) It is used as a neuter verb, as in Luke 17:23.— βραβεῖον, the prize) the crown of life.— ἄνω, [high] above) Philippians 3:20.

Verse 15
Philippians 3:15. τέλειοι, perfect) Philippians 3:12, note.— τοῦτο) this one thing, Philippians 3:14.— ἑτέρως) otherwise than perfect (for the person is changed, let us be minded, ye are minded). He does not, however, say ἕτερον or ἄλλο [ φρονεῖτε; which would mean difference or disagreement of mind]: nor does he mean aught of “minding earthly things,” Philippians 3:19. Comp. also Galatians 5:10.— καὶ τοῦτο) even this, which we, that are perfect, mind, expressed in Philippians 3:14.— ὁ θεὸς, God) even though I do not write it.— ὑμῖν, to you) striving at perfection.— ἀποκαλύψει, will reveal) Ephesians 1:17.

Verse 16
Philippians 3:16. πλὴν, nevertheless) The expectation of a new revelation should not make you yield the position which you now firmly hold.— εἰς ὃ) in that, to which we have attained.— ἐφθάσαμεν, we have attained) at a greater or less distance. They are admonished in order that the others should act with them that are perfect.— στοιχεῖν, to walk) The infinitive, mildly for the imperative; Romans 12:15.— κανόνι)(45) Al. Boern. Clar. Colb. 7. Copt. both the Hilarys,(46) leave out this word; Facundus too, or, by comparing Pelagius, even Sedulius. The clauses thus correspond, τῷ αὐτῷ στοιχεῖν, and τὸ αὐτὸ φρονεῖν. Nor even do we follow the Latin Vulgate copies, which transpose the clauses, Covelianus 2 following them in this, since ἐφθάσαμεν and στοιχεῖν more nearly cohere with one another, and στοιχεῖν, which is metaphorical, is explained by the φρονεῖν which follows after. The word κανόνι seems evidently to have been brought hither from Galatians 6:16.— τὸ) There is here an Asyndeton.— τὸ αὐτὸ φρονεῖν, to mind the same thing) He returns to this topic, ch. Philippians 4:2.

Verse 17
Philippians 3:17. συμμιμηταὶ, imitators [followers] together with) Paul himself was an imitator [follower] of Christ; the Philippians, therefore, were to be imitators [followers] together with him.— σκοπεῖτε, regard [mark]) with unanimity.— οὕτως, so) The inferior examples of friends of the Cross of Christ ought to be tried by the standard of those that are superior and nearer to perfection.

Verse 18
Philippians 3:18.(47) περιπατοῦσιν, walk) before your eyes.— πολλάκις, often) There ought to be a constant demonstration.— κλαίων, weeping) We may suppose that Paul added this word, after he had moistened the epistle with his tears; in joy, there is still sorrow, Romans 9:2.— τοὺς ἐχθροὺς τοῦ σταυροῦ, the enemies of the Cross) Galatians 6:12; Galatians 6:14.

Verse 19
Philippians 3:19. ὧν, whose) The nominative is implied; comp. οἷ, which presently after occurs and is dependent on περιπατοῦσιν, walk.— τὸ τέλος, the end) This statement is put before the others, that what follows may be read with the greater horror. It will be seen in the end. [The end, to which the plans of every man tend, shows truly what is his condition.—V. g.]— ἀπώλεια, destruction) The antithesis is σωτῆρα, Saviour, Philippians 3:20.— ὧν ὁ θεὸς ἡ κοιλία, whose god is their belly) Romans 16:18. The antithesis is κύριον, Lord, Philippians 3:20; and τὸ σῶμα, body, Philippians 3:21, as 1 Corinthians 6:13. Their belly is sleek, our body is wasted; the fashion [ σχῆμα out of υετασχηματίσει] of both will be changed.— ἡ δόξα, glory) The previous, God, and glory, here are set down as parallel; and therefore δόξα, glory, in this passage denotes a god, or glorying concerning a god. Hosea 4:7, LXX., τὴν δόξαν αὐτῶν εἰς ἀτιμίαν θησομαι, “I will turn their glory to dishonour.”— αἰσχύνη, shame) It corresponds to the Hebrew word בשת, for example, Habakkuk 2:10 . Comp. respecting this prophet, the note at Colossians 2:23; likewise ערוה below, ἡ κοιλία, belly. But at the same time the word alludes to ah idol, to which בשת, αἰσχύνη, , corresponds. The LXX. have sometimes αἰσχύνη, , for ערוה, ; therefore in this passage Paul seems to denote τὴν κατατομὴν, concision, to indicate, that the now was not , but a subject for . So the and are closely allied. They worship that of which they ought to be ashamed, and they will be miserably ashamed of it at the proper time, although even now they want frankness.(48)— οἱ τὰ ἐπίγεια φρονοῦντες, who mind earthly things) The antithesis is at the beginning of the following verse.

Verse 20
Philippians 3:20. ἡμῶν, our) whom you have as a type or example [Philippians 3:17].— γὰρ, for) This gives the reason why the Philippians ought to imitate them.— τὸ πολίτευμα) the community, country, city, or state: for ὑπάρχει, has its existence, follows. Therefore it is the antecedent to ἐξ οὗ, from which.(49)— σωτῆρα, the Saviour) This furnishes the ground on which we rest our expectation, 2 Timothy 4:18.— κυρίον, the Lord) now exalted, ch. Philippians 2:11. This furnishes the confirmation of this expectation.

Verse 21
Philippians 3:21. ὃς μετασχηματίσει, who will transform) not only will give salvation, but also glory; 2 Timothy 2:10.— τῆς ταπεινώσεως, of humiliation) which is produced by the Cross, Philippians 3:18, ch. Philippians 4:12, Philippians 2:17; 2 Corinthians 4:10. דכא is in the LXX., ταπείνωσις, Psalms 90:3.— κατὰ, ording to) construe with will transform. The work of the Lord’s omnipotence.— τὴν ἐνέργειαν τοῦ δύνασθαι, working efficacy of His power [Engl. Vers. to the working, whereby He is able]) The Infinitive instead of the noun. [His] power will be brought forth into action.— καὶ) ; not merely to make our body conformed to His.— τὰ πάντα, things) even death.

04 Chapter 4 
Verse 1
Philippians 4:1. ὥστε, therefore) Such expectations being set before us.— ἀγαπητοὶ, beloved) This word is twice used with great sweetness; first as at the beginning of the period; and then, for strengthening the exhortation.— ἐπιπόθητοι, yearned after, longed for) so he speaks of them in their absence, ch. Philippians 1:8.— στέφανός μου, my crown) Philippians 2:16.— οὕτω) so, stand ye, as ye now stand; comp. οὕτω, 1 Corinthians 9:24, note.— στήκετε, stand) Philippians 1:27.

Verse 2
Philippians 4:2. παρακαλῶ, I [beseech], exhort) He uses this word twice, as if exhorting each of them apart face to face, and doing it with the utmost impartiality [implied by repeating the like word to each separately].

Verse 3
Philippians 4:3. ναὶ, yea) an agreeable [conciliatory, affectionate] particle, Philem., Philippians 4:20; Heb. נא . It is put, as it were, into the mouth of the man who is being besought, so that, upon merely pronouncing it, he may give his assent.— σύζυγε γνήσιε, [genuine] okefellow, or without disguise) ὁ καὶ ἡ σύζυγος, persons together, properly in marriage, and then in other things; so, however, as that the word is applied to two, and denotes some degree of parity; γνήσιος also is of the common gender. Some say, that Paul had at one time wife, but we are convinced, on good grounds, that he is here addressing a man. He had many συνεργοὺς, workers; not many συζύγους, , first Barnabas, afterwards Silas; and he seems to address the latter in this passage; for Silas had been his among the Philippians themselves, Acts [Acts 15:40] Acts 16:19. [, as I am more inclined to think, Epaphroditus.—V. g.] He was also [like Paul] at all events a minister, whom Paul here entreats.— συλλαμβάνου αὐταῖς, those) that thou mayest maintain harmony among them, by removing impediments.— αἵτινες, ) It is proper to afford help to a person who once stood well, even when he is wavering.— συνήθλησάν μοι, with me) They seem to have been involved in that danger, which is described at Acts 16:19.— μετὰ, ) This word depends on συνήθλησαν, have laboured together.— κλήμεντος, ) They had imitated the great men, among whom was of distinguished excellence. The women were thus highly favoured and honoured.— τὰ ὀνόματα, names) though not here mentioned. The allusion is to the victorious competitors in the public games, whose were openly read and became famous.— ἐν βίβλῳ ζωῆς, the book of life) viz. , or, pray may be. The optative must be often supplied, Philippians 4:23. They seem to have been already by that time , for we generally follow such with earnest wishes(50) of that sort. Who would not help the surviving companions of these departed ones, ול ?(51) Being associated with those who have died with honour, is to younger survivors a great recommendation to him who thus, as it were, stands in the middle place between those who are dead and those who are alive; for example, it formed a recommendation of Timothy to the Philippians, because he had been the intimate friend of Paul. [Those have also excellent materials for concord, of whom some have good reason to think others (who have good reason to think of one another that they are) partakers of eternal life, 1 Peter 3:7.—V. g.]

Verse 4
Philippians 4:4. χαίρετε ἐν κυρίῳ· πάντοτε, πάλιν ἐρῶ, χαίρετε, rejoice in the Lord: again I say, always rejoice) The particle, again, requires an Epitasis,(52) as in Galatians 1:9, where the Epitasis is in παρελάβετε, comp. Philippians 4:8; so the Galatians are more strongly bound, because [not only Paul preached, Philippians 4:8, but] they also received or took up the Gospel which was preached. Add Galatians 5:3, where I testify makes an Epitasis to λέγω, I say, Philippians 4:2; and παντί, to every man, has an Epitasis to unto you, Philippians 4:2; and ὀφειλέτης, he is a debtor, to shall profit you nothing, Philippians 4:2 : here the word, always, forms such an Epitasis with rejoice ye, repeated. At the beginning of the verse, it is said, rejoice ye in the Lord, as ch. Philippians 3:1. Some join πάντοτε with the preceding words.

Verse 5
Philippians 4:5. τὸ ἐπιεικὲς, your kindly spirit [æquitas(53)]) Joy in the Lord produces true kindliness in regard to our neighbour, and proper unconcern [freedom from over-carefulness] about one’s own affairs, Philippians 4:6; likewise true candour towards men and God Himself: and this candour is expressed by the words, γνωσθήτω, let it be known, i.e. in acts, and, γνωριζέσθω, let (your requests) be made known, viz. by prayer, Philippians 4:6. Moroseness is the companion of sadness and care.— γνωσθήτω, let be known) from the thing itself. There are some who cherish gentleness (æquitas, a yielding and kindly spirit) in their mind, and wish no ill to the unkindly, but yet they conceal their benignity; these do not act rightly.— πᾶσιν ἀνθρώποις, to all men) good and bad, or the unkindly, ch. Philippians 2:15, even that the wicked may be gained. No one is so harsh in spirit as not to show himself kindly to some one, from sympathy, fear, hope of gain, emulation, etc. The believer does this to all. [But if, among all men, you know even one who has experienced the contrary conduct at your hand, see that even yet you show to him kindliness.—V. g.]— ὁ κυρίος, the Lord) Christ the Judge, favourable to you, but executing vengeance upon the wicked. This consideration produces kindliness; James 5:9.

Verse 6
Philippians 4:6. ΄ηδὲν μεριμνᾶτε, be careful for nothing) When others do not treat you with kindliness, when different things are pressing upon you, be not over-careful, rather pray. Care and prayer, [and likewise care and joy.—V. g.] are more opposed to one another than fire and water.— ἐν παντὶ) in every thing.— μετὰ εὐχαριστίας, with thanksgiving) This is the best characteristic of a soul freed from cares, and of prayer joined with resignation of the human will. Accordingly peace follows, Philippians 4:7; and thanksgiving and peace are united together also in Colossians 3:15. All things are thereby safe and tranquil.— τὰ αἰτήματα, requests) A thing sought, the subject δεήσεως, of supplication.— γνωριζέσθω, be made known) Those who veil, stifle, and restrain their desires, with preposterous shame and distrusting modesty, as if they were too small or too great, are tortured with cares. Those who lay them before God with a generous and filial confidence, are freed from difficulties. The Psalms abound in confessions of that sort.— πρὸς τὸν θεόν, to God) Even though often men should be ignorant of them, and you should modestly conceal them from your fellowmen. Paul had not even asked aught from the Philippians. [But the exercise of unaffected candour towards men, Philippians 4:5, and here towards GOD, is perfectly consistent.—V. g.]

Verse 7
Philippians 4:7. ἡ εἰρήνη, the peace) Peace, free from all anxiety [the companion of joy; comp. Philippians 4:9.—V. g.]— ἡ ὑπερέχουσα πάντα νοῦν) that exceedeth all understanding, and therefore every request; Ephesians 3:20.— φρουρήσει) will keep; it will defend you against all inroads (assaults) and anxieties, and will correct whatever is wanting to the suitableness (dexteritati, to the spiritual skilfulness, happiness of expression) of your desires, Romans 8:26-27.— καρδίας— νοήματα, hearts—thoughts) The heart is the seat of the thoughts.

Verse 8
Philippians 4:8. τὸ) The summing up. In ch. Philippians 3:1, τὸ λοιπὸν concludes the particular admonition to joy; and here τὸ λοιπὸν concludes the general exhortation to every duty.— ὅσα, whatsoever things) in general. “ α, Those things which, Philippians 4:9, specially in regard to Paul.— ἀληθῆ— ἔπαινος, true—praise) Eight nouns, in two rows of four members each, of which the one has regard to duty, the other to the commendation of it. If we compare both rows of nouns with one another, the first noun corresponds to the first, the second to the second, the third to the third, the fourth to the fourth. It is a manifold and elegant Chiasmus, comprehending the duties of children, parents, husbands, and wives, and the other (relative) duties.— ἀληθῆ, true) in words.— σεμνὰ, honest) in action.— δίκαια, just) towards others.— ἁγνὰ, [pure] chaste) in respect to yourselves.— προσφιλῆ, loveable, lovely) προσφιλῆ συναγωγῇ σεαυτὸν ποίει, make thyself a person to be loved by the synagogue, Sirach 4:7.— ὁ σοφὸς ἐν λόγῳ ἑαυτὸν προσφιλῆ ποιήσει, the wise man will make himself a person to be loved in what he says, Sirach 20:12 (13).— ὅσα εὔφημα, whatsoever things are of good report) προσφιλῆ, lovely or loveable, face to face: εὔφημα, of good report, is used with respect to the absent: comp. Philippians 1:27.— ἀρετὴ, virtue) Paul uses this word only in this passage. It refers to δίκαια, whatsoever things are just. For every virtue is included in righteousness, ἐν δὲ δικαιοσύνῃ συλλήβδην πᾶσʼ ἀρετή ἐστι.— ἔπαινος, praise) even in those things which belong less to your neighbour than to yourselves.— ταῦτα λογίζεσθε, have respect or regard to these things) This refers to the things that are true, and which have been practised or are now practised even by others, that we may approve, remember, help forward, promote (advance), imitate such things. We should not only do them when they fall in our way, but also take care, beforehand, that they be done. ταῦτα πράσσετε, do these things, follows with Asyndeton, which [the absence of a connecting particle between ταῦτα λογίζεσθε and ταῦτα πράσσετε] denotes that the one kind of good things [viz. those in Philippians 4:8] does not differ from the other [those in Philippians 4:9].

Verse 9
Philippians 4:9. ἃ καὶ) Those things which also [But Engl. Vers. “which ye have both learned and,” etc.] καὶ, also, connects this verse with the following words, not with the preceding words. He makes a transition from what is general ( ὅσα, whatsoever) to what regards Paul. There would have been place for the καὶ, and, before ἃ, which [i.e. but for the Asyndeton], the word καὶ, also, still remaining [i.e. in order to connect this ver. with what follows bearing on Paul in particular].— ἠκούσατε, ye have heard) although you have not yet sufficiently ( παρελάβετε) received them.— εἴδετε, ye have seen) although ye have not as yet sufficiently learned them ( ἐμάθετε).—(54) ὁ θεὸς τῆς εἰρήνης, the God of peace) not only the peace of God, Philippians 4:7, but God Himself.

Verse 10
Philippians 4:10. ΄εγάλως, greatly) This would scarcely have pleased a Stoic. Paul had large affections, but in the Lord.— ἤδη ποτὲ, now at length) He shows that the gift of the Philippians had been expected by him; with what feeling of mind, see Philippians 4:11; Philippians 4:17, now, not too late—at length, not too soon. The time was the suitable time. Heb. ואת הפעם.— ἀνεθάλετε, have flourished again or revived) as trees: comp. the same metaphor, ch. Philippians 1:11, fruit: ἀναθάλλω is here a neuter verb, on which the infinitive φρονεῖν, think [care] depends, by supplying κατὰ, respect to; you have flourished again, in the very fact of the exertion which you have made. The deputation from the Philippians seems to have been appointed in Spring, from which, accordingly, the metaphor is taken. The phrase, wanted opportunity [referring to the past time] agrees with Winter.— τὸ ὑπὲρ ἐμοῦ) The accusative τὸ is governed by φρονεῖν; τὸ ὑπὲρ ἐμοῦ is said, as τὰ παρʼ ὑμῶν, Philippians 4:18.— ἐφʼ ᾧ, ) proportion, or to that which, according to the fact that: ἐπιθεραπεία.(55)— ἠκαιρεῖσθε) καιρὸς, by Synecdoche, denotes all ability and opportunity.

Verse 11
Philippians 4:11. καθʼ ὑστέρησιν) in respect of want.— ἐγὼ, I) in so much adversity.— ἔμαθον) I have learned, from on high, Hebrews 5:8. There is a direct Chiasmus in the four words, I have learned, I know, I am instructed, I am able. The phrase I am instructed is added (as an expansion of the idea) to I have learned; I am able, to I know. Often words referring to the understanding infer also power in the will.— ἐν οἷς εἰμὶ) in what circumstances I am, in my present state, Hebrews 13:5.— αὐτάρκης) content.

Verse 12
Philippians 4:12. ταπεινοῦσθαι, to be abased) in dress and food.— περισσεύειν, to abound) even in relieving others. The order of the words is presently inverted, so that the transition from few to many, and from many to few, may be marked.— ἐν παντὶ, in everything [Engl. Ver. everywhere]) A Symperasma,(56) as all things, Philippians 4:13.— ἐν πᾶσι, in the case of all) in respect of all men [Engl. Ver. In all things].— μεμύημαι) I am trained (initiated) in a secret discipline unknown to the world.— καὶ χορτάζεσθαι, both to be full) construed with I am initiated.— χορτάζεσθαι καὶ πεινᾷν, to be full and to be hungry) for one day.— περισσεύειν καὶ ὑστερεῖσθαι, to abound and to suffer need) for a longer time. The repeated mention of the abounding is consonant with the condition of Paul, who then abounded in consequence of the liberality of the Philippians. Abasement had preceded, and need would perhaps follow. He who can relieve others has ample means and high position (amplitudinem), to which abasement is opposed.

Verse 14
Philippians 4:14. συγκοινωνήσαντες) since you have communicated (imparted) to me in my affliction of your resources. It is indicated by the compound verb, that different persons also had communicated ( κοινωνήσαντας) in a different way.(57)
Verse 15
Philippians 4:15. οἴδατε, ye know) He shows that he was mindful even of former kindnesses: you know signifies remembrance in respect of the Philippians; knowledge, in respect of other churches.— φιλιππήσιοι, Philippians) The proper name indicates an antithesis to the churches of other towns.— ἐν ἀρχῇ, in the beginning) of the Gospel preaching in your case. He had gone forth from them some time ago.— ὅτε, when) Join this with the following words, no, etc.— οὐδεμία, no) They might have said, We will do it, if others have done it: now their praise is greater on that account; that of the others, less.— ἐκκλησία, church) Therefore the church of Philippi sent to Paul in common.— εἰς λόγον, as far as concerns) This is a limitation.— δόσεως, of giving, of what has been given) on your part.— λήψεως, of receiving, of what has been received) on mine.— μόνοι, alone) in a manner worthy of praise. He hereby shows his need.

Verse 16
Philippians 4:16. καὶ ἅπαξ καὶ δὶς) δὶς, an ordinal member in this passage; i.e. not once and twice, which would be equivalent to thrice, but once and again, so that under δὶς, twice, ἅπαξ, once, is comprehended. So 1 Thessalonians 2:18.

Verse 17
Philippians 4:17. οὐχʼ ὅτι, not that) He explains why he uses many words.— ἐπιζητῶ, I seek) having welcomed your kindness.— εἰς λόγον ὑμῶν) [to your account] in respect to you.

Verse 18
Philippians 4:18. ἀπέχω) The apostle’s receipt.(58)— περισσεύω, I abound) Behold the contented and grateful mind!— τὰ παρʼ ὑμῶν, the things (which came) from you) They had sent money or clothes and what might be serviceable.— ὀσμὴν εὐωδίας, the odour of a sweet smell) He describes their conduct by a beautiful figure.— θυσίαν, a sacrifice) Hebrews 13:16.

Verse 19
Philippians 4:19. ὁ δὲ θεός μου, but my God) who will recompense what is given to His servant. In Philippians 4:19 this particular statement regarding the liberality of the Philippians is concluded by the word δὲ, but; but in Philippians 4:20 the conclusion of the whole of this joyous passage is made by δὲ, but [‘now.’]— πληρώσει) may God supply, nay, He will fully supply. [We may perceive that this act of kindness on the part of the Philippians was indeed excellently laid out, if even it only produced this prayer of the apostle.—V. g.]— χρείαν, need) As you have supplied and relieved my need, what is empty of yours will not remain empty [it shall be filled, πληρώσει θεός].— ἐν δόξῃ, in glory) This should be referred to the whole sentence. There are riches in glory, glorious riches, immediately at hand; then besides, God will fully supply in glory, i.e. gloriously.

Verse 20
Philippians 4:20. ἡ δόξα, glory) in return for His gift, 2 Corinthians 9:15. The doxology flows from the joy that pervades the whole epistle.

Verse 21
Philippians 4:21. πάντα ἁγίον, every saint) individually. So presently in Philippians 4:22, All the saints. καὶ οἱ, and the, viz. saints, so called in a wide sense. Therefore, brethren, Philippians 4:21, may rather be understood of the Jews, (comp. Acts 28:21), and these too believers.(59)
